The Cyrillo-Methodian tradition
in the work of Milada Paulova
as a historical discourse’

Lubomira HAVLIKOVA (Prague)

The Great Moravian and Cyrillo-Methodian issue has been reflected
in the works of many figures in Czech historiography. Some have studied
it from a historical standpoint, others from a philological, archaeological
or art historical standpoint. In some cases it has been the centre of inter-
est, in others it has only been viewed as marginal.

One of these was Milada PAULOVA.! In connection with the anniver-
sary of Cyril and Methodius and the living Cyrillo-Methodian tradition? let

*  The article is a part of the project 7JAMB12SK161 (,After the steps of Ss. Cyril
and Methodius in the Slovak and Czech bibliography, before 1945”).

1 For more on Professor Milada Paulovd (1891-1970), Czech historian,
Balkanist and Byzantologist see Byzantinoslavica 69 (2011) 9-12, 70 (2012) 25-52
and the literature cited here (for ex. L. HAVLIRKOVA, Ceskd byzantologie a Slovansky
tistav, Slavia 68 (1999) 442-451 [= Slovansky tstav v Praze. 70 let ¢innosti, Prague
2000, 60-69]; eadem, ,Pruni Zena na Université Karlové“ (Paméti M. Paulove),
Slovanské historické studie 34, Prague — Brno 2009, 127-166; eadem, Osmdesdt let
mezindrodniho casopisu Byzantinoslavica (1929-2009), Slovansky piehled 95 (2009)
262-267; eadem, , Byla jsem svého casu proni docentkou, pak proni profesorkou. .. “. Dopis
Milady Paulové Hané Benesové, Slovansky piehled 96 (2010) 367-374; eadem, Stiipky
Zivota profesorky Milady Paulové, Prague 2011, http://www.zenyaveda.cz/ prectete-
si/ruzne-dalsi/stripky-zivota-profesorky-milady-paulove; eadem, Milada Paulovd.
120¢ anniversaire de sa naissance (née le 2 novembre 1891 a Davenice— morte le 17 jan-
vier 1970 a Prague), Byzantinoslavica 69 (2011) 9-12; eadem, K 120. vyro narozent
profesorky Milady Paulové (2. 11. 1891 — 17. 1. 1970), Slovansky pi'ehled 97 (2011)
397-401; eadem, Milada Paulovd et son monde byzantin. Contribution a la relation entre
M. Paulovd et J. Hussey, Byzantinoslavica 70 (2012) 25-52; eadem, Od reorganizace
k reorganizaci. Role casopisu Byzantinoslavica ve vyvoji ceské byzantologie v letech 1945-
1963, Slovansky piehled 98/1-2 (2012) 189-207, etc.).

2 See e.g. Soluristi bratii. 1100 let piichodu sv. Cyrila a Metodéje na Moravu, ed. V.
Barttinék, Prague 19632; Cyrilometodejsky sbornik. K wcteni 1100. vyroci dimrti sv.
Metodéje (885-1985), ed. M. ]J. Pulec — M. Barbari¢, Prague — Zagreb 1984;
S. VARGAS, Cyrilometodské dedicstvo v ndboZenskom, ndrodnom a kultirnom Zivote
Slovdkov, Bratislava 1991; Frantisek Vdclav Mares, Cyrilometodéjskd tradice a slavistika,
ed. E. Bldhova - J. Vintr, Prague 2000; F. MACHILEK, ,, Velehrad ist unser Programm*.
Zur Bedeutung der Kyrill-Method-Idee und der Velehradbewegung fiir den Katholizismus in
Mdlren im 19. und 20. Jahrhundert, Bohemia 45/2 (2004) 353-395; Oni jsou otcové
nasi. Cyrilometodéjsky sbornik, ed. J. B. Lasek — H. Tonzarova, Brno 2005; Pozndvanie
kultiirneho dedicstva sv. Cyrila a Metoda, ed. . Michalov — P. Hetényi — P. Ivanic¢ — Z.
Taneski, Nitra 2007; Vyznam kultirného dedicstva sv. Cyrila a Metoda pre Eurdpu, ed.
J. Michalov — P. Hetényi — P. Ivani¢ — Z. Taneski, Nitra 2008; K. SLADEK et al.,
Vyznam  cyrilometodéjstvi  pro integraci slovanskych ndrodii do evropskych struktur.
Sbornik prispévki, Prague 2009.
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us recall a study that she published in the early 1950s in the 11" annual
volume of the Byzantinoslavica journal (Fig. 1). Her French paper on the
Cyrillo-Methodian tradition in the Czech environment was entitled L’ idée
Cyrillo-Meéthodienne dans la politique de Charles 1V et la fondation du monastere
Slave de Prague.® The original Czech paper? is housed in the Milada
Paulova fonds in the Masaryk Institute and Archive of ASCR, Public
Research Institute in Prague,® where an offprint of the printed French
translation of the study is also archived. PAULOVA partly wrote out the orig-
inal by hand (pp. 1-7) and partly on a typewriter (pp. 8-19). Her writing
was small and neat but in some places barely legible (Fig. 2).

Her study focused on the issue of echoes of the Cyrillo-Methodian
legacy in the 14" century, during the reign of King of Bohemia and Holy
Roman Emperor Charles IV,% a Luxembourg on his father's side and a
Premyslid on his mother's side. PAULOVA analysed the issue from several
standpoints, dealing with it in the broad context of Central European his-
tory and the history of south-eastern Europe, Byzantium and Serbia, in
line with her professional background. She dealt in detail with the politi-
cal, ecclesiastical and cultural efforts of Charles IV, whose politics carried
on from the old Cyrillo-Methodian tradition and endeavoured to revive
the Slavonic liturgy in the Prague Emmaus Monastery (Na Slovanech)
(Fig. 3), which he established.

Why did Charles IV, a propagator of Charlemagne,’ wish to restore the
Cyrillo-Methodian tradition in Prague? In a nutshell, Charles's ecclesiasti-
cal and political efforts were in line with unifying trends in some European
church circles in Rome or Avignon and Constantinople. As for his interest
in the renewal of Slavonic liturgy this was not the first time the Cyrillo-
Methodian legacy was harked back to in Bohemia, for let us also recall the
efforts to preserve it in the 11" century at the Sdzava Monastery, from
which the Slavonic monks were eventually expelled in 1096.8

3 M. PAULOVA, L'idée Cyrillo-Méthodienne dans la politique de Charles IV et la fon-
dation du monastére Slave de Prague, Byzantinoslavica 11 (1950) 174-186.

4 M. Paulova hesitated between two Czech titles: Idea cyrilometodéjskd v politice

Karla 1V. a zaloZeni kldstera na Slovanech [The Cyrillo-Methodian idea in the poli-
tics of Charles IV and the foundation of the Monastery Na Slovanech] or Idea
cyrilometodéjskd v politice Karla 1V. a zaloZeni slovanského kldstera v Praze [The Cyrillo-
Methodian idea in the politics of Charles IV and the foundation of the Slav
Monastery in Prague]. The second title eventually won.

5 Masaryk Institute and Archive of ASCR, M. Paulova fonds, shelf no. IIT A,
inv.no. 658, box 16.

6 Charles IV of Luxembourg (1316-1378), 1346-1378 King of Bohemia, 1346-
1355 Holy Roman King, 1355 King of Lombardy, 1355-1378 Holy Roman
Emperor.

7 M. BLAHOVA, Nachleben Karls des Grofen in der Propaganda Karls 1V., Das
Mittelalter 4 (1999) 11-25; F. MACHILEK, Karl IV. und Karl der Grofe, Zeitschrift des
Aachener Geschichtsvereines 104-105 (2002-2003) 113-145.

8  See V. HUNACGEK, Slovanskd Sdzava a cesko-uhersko-ruské vztahy v XI. stoleti,
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Let us now look more closely at the issue and ask ourselves what the
geopolitical situation was like in Europe and what relations Charles IV
had with south-eastern Europe, i.e. the Byzantine Empire, Serbia and the
Dalmatian-Croatian environment. One testimony to Czech-Serbian rela-
tions” is a letter from Charles IV to the Serbian tsar Stephen Dugan!? in
1355. This letter is dated 19" February 1855,!1 Pisa in Italy, where Charles
IV arrived with his retinue on 18 January 13552 on the way to Rome for
the imperial coronation. Here his court led a busy life and numerous del-
egations arrived from various countries.! In Pisa Charles evidently met a
papal delegation led by the Carmelite Peter Thomas, Bishop of Patti and

Bulletin Ustavu pro rusky jazyk a literaturu 14 (1970) 5-21; K. REICHERTOVA — E.
BLAHOVA — V. DVORAKOVA — V. HUNACEK, Sdzava. Pamdinik staroslovénské kultury
v Cechdch, Prague 1988; D. TRESTIK, Slovanskd liturgie a pisemnictvi v Cechdch 10. sto-
letz, in: Svaty Prokop, Cechy a stredm Evropa, ed. P Sommer Prague 2006 189-
hlstorlcky 107/ 2 (2009) 371-384; T. MRNAVEK Sdzavsky kldster a slovanska lzturgw
in: Orientalia et Occidentalia, volume 10. Slovanska spiritualita a mystika. Stibor
Studif, Kosice 2011, 145-183; idem, Cirkev a liturgie v Cechdch od sv. Cyrila a Metodéje
po sv. Prokopa, in: Reckokatolicky kalendar 2013, Prague 2012, 61-71; idem, Sv.
Prokop a liturgie na Sdzavé, in: ibidem, 98-105.

9 See L. E. HAVLIK, Na prahu déjin — Ceské a jihoslovanské zemé v predfeuddlnim a

rané feuddlnim obdobi a Cesky stdt a jihoslovanské stdty v obdobi vrcholného feudalismu
(11.- poc. 14. stoleti), in: Cesi a Jihoslované v minulosti — od nejstarSich dob do
roku 1918, Prague 1975, 13-32; L. HAVLIKOVA, Cesko-srbské vztahy ve stiedovéku.
K otdzce ]e]lrh studia v ceské historiografii 20. stoleti, in: Studia Balcanica Bohemo-
Slovaca VI/1. Prispévky prednesené na VI. mezindrodnim balkanistickém sym-
poziu v Brné ve dnech 25.-27. dubna 2005, ed. V. Stépanek, Brno 2006, 103-117;
eadem, Stredoveke déjiny Srbii v dile Ceské historicky Milady Paulove, in: Od Morave
do Morave II. Iz istorije ¢eSko-srpskih odnosa / Od Moravy k Moravé II. Z his-
torie cesko-srbskych vztaht, ed. V. Koprivca — A. Korda-Petrovi¢, Novi Sad 2011,

97-112; eadem, Cesty ikon. Madona svatotomskd a Jan Jindvich, Karel IV., Stépdn
Dusan a Ioannes V. Palaiologos / Die Wege der Ikonen. Die Madona von S(mkt Thomas
und Johann Heinrich, Karl IV., Stephen Dusan und Johannes V. Palaiologos, in:
Stiibrny oltai v bazilice Nanebevzeti Panny Marie na Starém Brné. Sbornik
prispévklt prednesenych na konferenci konané v Kkapitulni sini
Augustinianského klastera na Starém Brné 21. fijna 2010 / Der Silberne Altar
in der Basilika Maria Himmlefart in Alt Briinn. Sammelschrift der Beitrige, die
auf der Konferenz im Kapitelsaal des Augustinerklosters in Altbriinn am 21.

Ocktober 2010 vorgetragen wurden, ed. P. Suchanek — M. Cihalik, Brno 2011,

37-73.

10 Stephen Dusan (1331-1855), Serbian King, from 1346 tsar; in exchange for
conversion to Catholicism he was to lead (as capitaneus, capitaneatus) a Christian
army against the Turks.

L Collectarius  perpetuarum  formarum Johannis de Geylnhusen, ed. H. Kaiser,
Innsbruck 1900, 167-169, no. 179; K. DOSKOCIL, Lisly a listiny z déjin ceskoslovenskych
869-1938, Prague 1938.

12 F. KAVKA, 5. 4. 1355 Korunovace Karla IV. cisavem Svalé vise ¥imské, Prague 2002,
95; idem, Karel 1V. Historie Zivota velkého viadare, Prague 1998, 184-187. Also see
idem, Vidda Karla 1V. za jeho cisarstvi (1355-1378): Part One (1355-1364), Part Two
(1 364-13 78), Prague 1993; idem, Ctyi zeny Karla IV.: krdlovské siiatky, Prague 2002.

13 F. KAVKA, 5. 4. 1355 Korunovace Karla IV., 96; idem, Karel IV. Historie, 184-187.
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Papal Nuncio,!* which was on its way to the court of Serbian monarch
Stephen Dusan, who was showing a willingness at the time to replace
Orthodoxy with Catholicism!5 and he was corresponding and negotiating
with the popes and monarchs on this matter. Charles IV gave this delega-
tion his letter for the Serbian tsar.

On the way from Rome, perhaps again in Pisa, Charles IV met with a
delegation from the ruling Byzantine Emperor Ioannes V Palaiologos,!6
which is involved in the activities of the Byzantine Emperor, hurrying to
defend Constantinople and the Byzantine Empire from the Turkish
threat. At that time the Byzantine Emperor was seeking financial and
moral support from the European monarchs and the Holy See (sedes apos-
lolica) in the struggle against the Ottoman Turks, who had begun to per-
manently settle the Balkan Peninsula after the earthquake and the fall of
the town of Kallipolis (Turkish Gelibolu) in 1356. He was travelling, tour-
ing the European royal courts and corresponding with the popes!” and
the crowned and anointed heads of Europe. In the interests of creating an
anti-Turkish coalition Ioannes V Palaiologos was willing to help put an
end to the “Great (or Kerullarian) Schism”!® of 1054, which definitively
divided the Christian church into Eastern (Greek Orthodox) and Western
(Catholic) orbits and to accede to ecclesiastical union with Rome.

Charles's efforts to revive the Slavonic liturgy and to re-establish the
Emmaus Monastery in Prague also followed unification trends. What had
gone on beforehand? On the way through Croatia in 1337 Charles had
briefly stopped off at the little town of Senj.1? Accompanied by Bartolome;j

14 Peter Thomas (c. 1305-1366), of French origin, a Carmelite and apostolic
preacher, Procurator General at the Papal Curia in Avignon, from 1354 Bishop of
Patti and Lipari, from 1359 in Corona, from 1363 Archbishop of Crete, from 1364
Latin Patriarch in Constantinople. He led a papal diplomatic mission: Serbia
(1355), Constantinople (1357), he negotiated over unification with Rome. As
part of preparations for the crusade he led peace negotiations in Italy and Cyprus,
he negotiated with Charles IV in on behalf of the Pope, and he took part in the
campaign against Alexandria as Papal Legate (1365). See ]. GILL, jJohn V.
Palaeologus at the court of Louis I. of Hungary (1366), Byzantinoslavica 38 (1977) 31-
37, here 37.

15 Regarding negotiations between the Roman Curia and Stephen Dugan see O.
HALECKI, Un empereur de Byzance a Rome. Vingt ans de travail pour T union des églises et
pour la défense de U Empire d Orient 1355-1375 (= Travaux historiques de la Société
des Sciences et des Lettres de Varsovie, VIII), Varsovie 1930 (= Variorum reprints,
London 1972), 46-47, here 21-30.

16 Toannes V. Palaiologos (1341-1391), Byzantine Emperor from the Palaiologoi
dynasty, a political rival to Ioannes VI. Kantakuzenos (1347-1354). See F. SEIBT,
Karel 1V. Cisay v Evropé (1346-1378), Prague 1999, 239 [Karl IV.: Kaiser in Europa
1346 bis 1378, Munich 1994].

17 Roman Popes Clement VI (1342-1352), Innocence VI (1352-1362) and Urban
V (1362-1370).

18 Michael Kerullarios (1043-1058), Patriarch of Constantinople.
19 Vita Caroli quarti — Karel IV. Viasini Zivotopis [Charles IV. Autobiography],
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Frankopan, Count of Krk and Senj, he also visited Grado?® whence as a
pilgrim he went on foot to visit Patriarch Nicholas,?! his stepbrother
based in Aquileia.?? In October 1354 Charles IV visited him again on the
way to the coronation in Rome and received two relics from him, two frag-
ments of the alleged autograph of the Gospel of St Mark.?3

A visit to Dalmatia, where Charles made the acquaintance of the litur-
gy in Old Slavonic (lingua Slavica) and modified Glagolitic script (known
as Croatian angular Glagolitic) in the Benedictine monasteries there?*
influenced his subsequent steps in Prague. The original liturgy in Old
Slavonic had been abolished in Croatia in 1060 by the Split Synod in the
reign of Peter Kresimir?® and under the pontificate of Nicholas 11?6 and
this decision was confirmed by subsequent Split synods in 1063 and
1075.27 According to the legend preserved and codified in the 1248 Bull
of Pope Innocence IV,?8 which removed from Glagolitic the odium of
being a heretical script, which it had previously been considered,?” the
creator of Glagolitic was St Jerome, who came from Illyria and translated
the Vulgate. As J. VASICA stated, the monks whom Charles IV invited to
Prague came from Tkon (known as the Rogovo Abbey on Cokovac Hill)
on the Dalmatian island of Pasman,3” where a Benedictine monastery was
located with the Church of St Cosmas and St Damian, built in 1059 by

Prague 1978, Chapter IX, 84:...qui de civitate Bude dedit nobis conductum per
Ungariam, Chorvatiam, Dalmaciam usque in civitatem Senii supra litus maris, ...

20" Vita Caroli quarti, Chapter IX, p. 86: Et cum nona die pervenissemus ante civitatem
eorum Gradensem, acquiescentes consilio Bartholomei comitis Wegle et Senii. ..

2l Nicholas of Luxembourg (1350-1358), illegitimate son of John of
Luxembourg, Patriarch of Aquileia.

22 Vita Caroli quarti, Chapter IX, 86:... ivimus pedes usque Aquilegiam...... usque ad
patriarche noticiam perduxerunt. ..

23 F. KAVKA, Karel IV. Historie, 182. The autograph of the Gospel of St Mark is
housed in the Tresaury of St Vitus’s Cathedral (see A. PopLAHA — E. SITTLER,
Chrdamovy poklad w sv. Vita v Praze. Jeho déjiny a popis, Prague 1903, 250sq.).

24 "In the twelfth century the term lingua Slavica was a synonym for the liturgical
Old Church Slavonic language in the Croatian Glagolitic version in the northern
Dalmatian coastal area", see L. E. HAVLIK, Problematika rané feuddlniho védomi slovan-
ského pribuzenstur, in: Z tradic slovanské kultury u nds, Prague 1975, 15-22, here 19.

25 Peter Kresimir IV (1058-1074), Croatian King.
26 Nicholas II (1059-1061), Roman Pope.

27 Magnae Moraviae fontes historici IV. Leges, textus iuridici, supplementa (= Opera
Universitatis Purkynianae Brunensis facultas philosophica 156). Operi edendo
praefuit L. E. Havlik, Brno 1971, 129-131.

28 Innocence IV (1243-1254), Roman Pope.
29 L. E. HAVLIK, Problematika rané feuddlniho védomi slovanského pribuzenstvi, 19.

30 J. VaSIca, Slovanskd bohosluzba v ceskych zemich, http:/ /katolikrevue.ath.cx/ tra-
ditio_orientalis/slovanska_bohosluzba_josef_vasica.htm, 10; K. STEJSKAL, Recké

roky v ndsténnych malbdch slovanského kldstera v Praze-Emauzich, Slovansky prehled
53/6 (1967) 338-346, here 338.
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Theodoric®! on the foundations of a Byzantine fortification and an old
Christian basilica. After a second disaster befell the monastery in the 14"
century, the Croatian Benedictines left for Prague, where they founded a
monasterial community. This took place after the Prague Archbishop
Ernest of Pardubice3? received authorization and approval on 9 May 1346
from Pope Clement VI to employ the Slavonic liturgy for the Slavonic
(Glagolitic) Benedictine Emmaus Monastery and the Slav monks from
Croatia.?® On 21 November 1347 Charles IV in Nuremberg issued a
founding charter for the monastery and donated generously towards it.
Here he informed Ernest of Pardubice of the papal authorization to estab-
lish a Benedictine monastery at the Church of St Cosmas and St Damian3*
in Prague-Podskali in honour of the Lord, St Jerome, who first translated the bible
from Hebrew into Latin and Slavonic and Sts Cyril and Methodius, St Procope
and St Adalbert, the Czech patron saints.3

The Prague Emmaus Monastery,3® dedicated to “the Benedictines
and another order” (Benedicti vel alterius ordinis),>” was meant to become
a place where new Slav monks (glagoldsi) were expected to be trained for
church missions to the (southern) Slav countries, whose population was
considered from the standpoint of the Latin West to be “schismatics” and
“heretics” (scismatici et infideles).>® We can only imagine what alterius ordo
could have meant in the 14" century. Perhaps this referred to Slavonic

31 Theodoric (11" century), Bishop of Biograd.

32 Ernest of Pardubice (1297-1364), first Prague Archbishop. For latest see Z.
HLEDIKOVA, Arnost z Pardubic. Arcibiskup. Zakladatel. Rddce (= Velké postavy ceskych
déjin), Prague 2008.

33 M. PAULOVA, L idée Cyrillo-Méthodienne, 179.

34 The consecration was the same as for the home church of the Benedictine
glagoldsi at the Tkon Monastery, i.e. to St Cosmas and St Damian, doctors and
brothers, Asia Minor martyrs from the turn of the 3' and 4% centuries.

35 The monastery church of the Virgin Mary, St Jerome, Sts Cyril and
Methodius, St Procope and St Adalbert was not consecrated until 1372 (see F.
Kavka, Karel 1V. Historie, 127). Mass was also supposedly performed here by the
Czech national patron saints Adalbert and Procope, whose veneration increased
under Charles IV and who had connections to the Old Slavonic period of Czech
history (Sazava Monastery).

36 E. PocHE — . KROFTA, Na Slovanech — stavebni a umélecky vyvoj prazského kldstera,
Prague 1956; K. STEJSKAL, Das Slawenkloster, Prag 1974} E. POCHE, Ke stavebni historii
kldstera Na Slovanech, in: Z tradic slovanské kultury v Cechach, Prague 1975, 67-72;
V. Pi8a, Kostel sv. Kosmy a Damidna v kldstere Na Slovanech v Praze, in: ibidem, 73-84;
Emauzy. Benediktinsky kldster Na Slovanech v srdci Prahy. Soubor stati vénovanych
znovuoteviceni chrimu Panny Marie a sv. Jeronyma benediktinského kldstera Na
Slovanech. Opatstvi Emauzy 21. 4. 2003, ed. K. Benesovska — K. Kubinova, Prague
2007.

37 M. PAULOVA, L’idée Cyrillo-Méthodienne, 183.

38 A letter from the Roman Pope Clement VI to the Prague Archbishop Ernest
of Pardubice (1344-1364) of 9™ May 1346 (see M. PAULOVA, L’idée Cyrillo-
Meéthodienne, 183).
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glagoldsi of the Benedictine order. We know from Bruno Querfurtensis (c.
974-1009) that in the reformed Benedictine Monastery of St Boniface and
St Alexius in the Aventinum in Rome both Latin Benedictines and Greek
Basilians3? lived side by side during the 10 and 11" centuries. Likewise
monks at the Prague Emmaus Monastery coexisted, with Latin and
Slavonic Benedictines, that alterius ordo, living side by side.

Research into the relationship between Charles IV and Stephen
Dusan has been performed by PAULOVA's contemporaries and successors,
who like her referred to Charles's “patriotism”, “democratic nationalism”
and “Slavonic patriotism” (J. B. NOVAK, A. SOLOVJEY, ]. SusTA, Z. KALISTA,
F. Kavka, ]J. SPEVACEK, ]J. MIKULKA, V. HROCHOVA, V. HUNACEK and
L. BoBroVA) 40 or his “Helleno-Slavism” (K. STEJSKAL) 4! and “Bohemocen-
trism” (J. SPEVACEK).#? Charles IV was an advocate of universal brother-
hood (humane parilitatis consorcium), he proclaimed both monarchs' Slav
origins, regal dignity and honour (regie dignitatis honor) and the Slavonic
native language which they had in common (lingua nativitatis communis;
idem nobile Slavicum ydioma).*3> Some Slavonic scholars (J. BROZ, P. SYRKU,

39 Bruno Querfurtensis, Passio sancti Adalberti episcopi et martyris, in: Fontes rerum
Bohemicarum, tomus 1, Pragae 1873, 266-304, here 282-283 (17): Usus vero sibi
maximus erat colloquia quaerere spivitualium et seniorum, qui crebro illic pro caritate
abbatis plures confluxerant: Graeci, inquam, optimi veniunt, Latini similes militarunt.

40 7. B. NOVAK, Patriotismus Karla IV., Cesky ¢asopis historicky 32 (1926) 9-32; A.

SOLOVJEV, Stépdn Dusan, in: P. R. Rohden — K. Stloukal, Tviircové dé&jin. Ctyfi tisi-
cileti sv€tovych dé&jin v obrazech dob a osobnosti. II. Stredovek, Prague 1934, 423-
427; J. Susta, Karel IV. Za cisaiskou korunou. 1346-1355, in: Ceské déjiny I1/4.

Prague 1948, 381-384; Z. KALISTA, Karel IV. Jeho duchovni tvdr, Prague 1971, 162; F.

KAVKA, Karel IV. Historie, 185-186; J. SPEVACEK, Karel IV. Zivot a dilo (1316-1378),

Prague 1979, 240, 307; J. MIKULKA, Zur Frage nach Kaiser Karls IV. ,, Slawentum“ und
zum ,slawischen“ Programm seiner Politik, Jahrbuch fiir Geschichte des Feudalismus
4 (1980) 173-185; V. HROCHOVA, Karel 1V., jizni Slované a Byzanc, in: Mezindrodni
védecka konference ,Doba Karla IV. v dé&jindch narodtt CSSR* poiddand UK
v Praze k 600. vyro¢i umrti Karla IV. 29.11.-1.12. 1978. Materidly z plendrniho
zasedani a ze sekce historie, Prague 1981, 192-199; eadem, Charles IV, les Slaves du
Sud et Byzance, Byzantinische Forschungen 12 (1987) 177-186; V. HUNACEK, Kldster
na Slovanech a pocdtky vychodoslovanskych studii u nds, in: Z tradic slovanské kultury
u nds, Prague 1975, 175-185; L. BOBKOVA, Velké déjiny zemi Koruny ceské IV b, Prague
— Litomysl 2003, 296. See also F. SEIBT, Karel IV.: cisai v Evropé (1346-1378), Prague
1999; The Crown of Bohemia, 1347-1437, ed. B. Drake Boehm — J. Fajt, New York
2005, and other items.

41 K. STEJSKAL, Emauzy a Cesky helenoslavismus, in: Z tradic slovanské kultury
v Cechach, Prague 1975, 118-125; idem, Recké proky v ndsténnych malbdch slovan-
ského klastem v Praze- Emauzwh, 338-346.

42 ], SPEVACEK, Bohemocentrismus a univerzalismus Karla IV., in: Mezindrodni
védecka konference ,Doba Karla IV. v déjindch narodt CSSR“ ., 96-105.

1 Asa summary see L. HAVLIKOVA, Cesko-srbské vztahy ve stiedoveku, 111; eadem,
Cesty ikon. Madona svatotomskd a Jan Jindvich, Karel IV., Stépdn Dusan a loannes V.
Palaiologos / Die Wege der Ikonen. Die Madona von Sankt Thomas und Johann Heinrich,
Karl 1V., Stephen DuSan und Johannes V. Palaiologos, 37-73. On the consciousness
Slavic kinship see L. E. HAVLIK, Problematika rané feuddlniho vedomi slovanského
pribuzenstut, 15-22.
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V. JacIC, St. IvSIC and M. MURKO)4* have believed that Charles was at-
tempting to unite the Western Roman and Eastern Byzantine churches.
Similar objectives were held, according to O. HALECKI,* by the Byzantine
Emperor loannes V Palaiologos, whose relationships with the King of
Bohemia and Holy Roman Emperor Charles IV, his brother the
Moravian Margrave John Henry and the Serbian tsar Stephen DuSan
have also been referred to by L. HAVLIKOVA.46 M. KosTi¢*7 came up with
the theory that the monks of the Emmaus Monastery were to undertake
a mission to the Serbian lands and compel Stephen Dusan to conclude a
union with the Western church, but M. A. PURKOVIC®S described this
hypothesis as speculative and reproached him for not making sufficient
use of preserved archive sources, referring to a letter addressed by the
Papal Office to Prague Archbishop Ernest of Pardubice. The letter from
Pope Clement VI indicates that Charles IV established Emmaus because
his political interests were in line with the unification interests of the
Roman Curia — as opposed to Poland, Hungary, Russia and Serbia. In his
political calculations Charles anticipated both political-ecclesiastical mis-
sions to the East,* and the connection of Venice to the north of Europe
via Bohemia.?® Charles IV's eastern policy was also briefly mentioned in
connection with the Luxembourg policy towards the East by D. I.
MUREsAN,>! who wrote on the relations between Charles's son Sigismund
of Luxembourg with the Byzantine Palaiologoi, Manuel II and
Ioannes VIII.

4 M. PAULOVA, L idée Cyrillo-Méthodienne, 180-181.

45 O. HALECKI, Un empereur de Byzance a Rome. Vingt ans de travail pour Uunion des
églises et pour la défense de U Empire d’ Orient 1355-1375, 46-47.

46 1., HAVLIKOVA, Cesty ikon. Madona svatotomskd a Jan Jind¥ich, Karel IV., Stépdn
Dusan a loannes V. Palaiologos / Die Wege der Ikonen. Die Madona von Sankt Thomas
und Johann Heinrich, Karl IV., Stephen Dusan und Johannes V. Palaiologos, 37-73.

47 M. KOSTIC, Zasto je osnovan slovensko-glagolaski manastir Emaus u Pragu? Glasnik
Skopskog nau¢nog druzstva 2 (1927) 195-160, here 163, note 6.

48 A. M. PURGOVIC, Avin’on’ske pape i srpske zemlje, PoZarevac 1934; see
M. PAULOVA, L’idée Cyrillo-Méthodienne, 182.

19 M. PAULOVA, L'idée Cyrillo-Méthodienne, 178. To the eastern policy of the
Luxembourg see E. WINTER, Die Luxemburger in der Ostpolitik der péipstlichen Kurie
im 14. Jahrhundert, Wissenschaftliche Zeitschrift der Friedrich-Schiller-Universitat.
Gesellschafts- un sprachwissenschaftliche Reihe 7 (1957-1958) 81-87; D. L
MURESAN, Une historie de trois empereurs. Aspects des relations de Sigismond de
Luxembourg avec Manuel II et Jean VIII Paléoloque, in: Emperor Sigismund and the
Orthodox World, hrsgb. von E. Mitsiou, M. Popovic, ]. Preiser-Kapeller, A. Simon,
Vienna 2010, 41-101, here 43-44.

50 L. JAN, Nerealizovany projekt Karla IV. vybudovat obchodni spojeni mezi Bendtkami
a severem pres Cechy, in: Rola komunikacji w Sredniowiecznych i
wezesnonowozytnych dziejach Czech i Polski, Gdarisk 2008, 41-47.

51 D. 1. MURESAN, Une histoire de trois empereures. Aspects des relations de Sigismond de
Luxembourg avec Manuel II et Jean VIII Paléologue, 43-44.
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To round off the study of M. PAULOVA let us add that the Great
Moravian and Cyrillo-Methodian tradition with Byzantine connotations
was also reflected in literary and artistic work of the Luxembourg period.
Charles IV left nothing to chance in his endeavours to restore the Slavonic
liturgy at the Emmaus Monastery and so also supported his efforts ideo-
logically. He appealed not only to “Slavonic consciousness”, but also to his
glorious Slavonic forebears, dynastic continuity and tradition. As the son
of Elisabeth Piemyslid®? he declared himself the heir of the Bohemian
royal House of Premyslid and the (Great) Moravian House of Mojmir on
his mother's side, recalling his Great Moravian roots and his ancestor
Svatopluk,?® King of Moravia: Even though Charles's mind was filled with pride
Jor the glorious “kingdom” of his ancestors on his mother's side, the Empire of
Svatopluk, “the Moravian King”... >* The Great Moravian tradition of the
transfer of power, of kingdom (translatio regni) from (Great) Moravia to
Bohemia was promoted at the beginning of the Luxembourg era by the
patriotic chronicler Dalimil, who wrote: kako jest koruna = Moravy vysla®®
(how the crown came from Moravia) and Krdl [Svatopluk] pozvav knézé
Ceského, pred ciesare, postipi jemu krdlevstvie svého®® (The King [Svatopluk]
invited the Czech prince before the Emperor and gave him his kingdom).
Likewise the Cyrillo-Methodian legend Quemadmodum, created at
Charles's behest, which defended the Slavonic liturgy, supported the
Cyrillo-Methodian tradition, which was also recalled by the patrocinium of
the Emmaus Monastery church, dedicated to the Virgin Mary and St
Jerome, Sts Cyril and Methodius, St Adalbert and St Procope, and built on
the foundations of the older chapel.5”

To mark the occasion of the coronation of the St Thomas Ma-
donna,?® a Black Madonna icon of the Eastern (Byzantine) type, dedica-
ted by Charles IV in 1356 to the Brno Augustinians,” a commemorative

52 Elisabeth Premyslid (1292-1330), Queen of Bohemia, wife of John of Luxembourg.

53 Svatopluk I the Great (871-894), Great Moravian Prince and King, the most
powerful ruler in Great Moravia (regnum Maravorum).

54 V. CHALOUPECKY, Karel IV. a éechy, 1316-1378, Foreword to the book Viastni
Zivotopis Karla IV., translated from the Latin by J. Pavel, Prague 19462, 36: I kdyz
Karlova mysl byla naplnéna pychou nad slavnym ,krdlovstvim® predkii po matce, 757

Svatopluka, ,moravského krdle®... . Also see M. PAULOVA, L’idée Cyrillo-Meéthodienne,
178, on the page 8 of the original.
55

Dalimil. Nejstarsi ceskd rymovand kronika tak veceného Dalimila, Chapter 26,3, ed.
B. Havranek — J. Danhelka, Prague 1957; latest Staroceskd kronika tak teceného
Dalimila, Chapter 26,3, Prague 1988, 316-317.

56 Ibidem, Chapter 26,49-50, 316-317.
57 K. POCHE, Ke stavebni historii kldstera Na Slovanech, 67-72.

58 On the coronation of Madonna in the year 1736 see P. ZELINKA, Obraz Madony
svatotomské. Slavnost korunovace milostného obrazu Madony Svatotomské v kldstere
augustinianii poustevnikii u svatého Tomdse v Brné roku 1736, Brno 2001.

59 P. BALCAREK, Ceské zemé a Byzanc. Problematika byzantského wuméleckohistorického
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M. PAULOVA | PRAGUE

L'IDEE CYRILLO-METHODIENNE DANS LA POLITIQUE
DE CHARLES IV ET LA FONDATION DU MONASTERE
SLAVE DE PRAGUE

Grande-Moravie, dirigée contre la coalition bulgaro-franque, et le rayonne-

ment de la civilisation byzantine dans le territoire occupé par les peuples
tchéque et slovaque, rayonnement dii aux effets de la mémorable mission de Con-
stantin (Cyrille) et de Méthode, sont deux événements que les historiens ont
abondamment étudiés et légitimement appréciés. Un fait historique beaucoup
moins connu est, par contre, la forme prise, dans les pays slaves, et en Bohéme
surtout, par I'influence de Ia civilisation cyrillo-méthedienne en son déclin. Parmi
les savants du passé, les historiens russes (Gil'ferding, Pal'mov) ont été les seuls
i s'occuper de cette question qui, 2 travers certaines phases de son évolution, appa-
rait intimement liée 4 la conception slave.! La tradition cyrillo-méthodienne ne se
perdit pas avec 'expulsion des disciples formés par les fréres de Salonique, sous
Svatopluk, ni avec la chute de la Grande-Moravie. Les moines slaves se réfugié-
rent dans le monastére d'Ostrov et ailleurs, et la tradition se maintint malgré les
transformations qu'elle avait subies. Aprés le schisme de I'Eglise, son but fut de
gagner les fréres slaves & la cause de la vieille foi cyrillo-méthodienne, donc occi-
dentale, par des croisades. Au 13® siécle, Pfemysl Ottokar 1I rattachait l'idéologie
grande-morave & l'idée de l'indépendance de I'Eglise tchéque, partageant ainsi
les projets ’expansion concus par 'évéque d’Olomouc Brunon. Par une croisade
menée contre la Lithuanie, ce dernier ticha d'étendre le pouvoir du roi de Bohéme
jusqu’au tertitoire lithuano-russe situé A I'Est de la Pologne, espérant obtenir, en
compensation des services rendus & I'Eglise et 4 sa mission, la subordination de
la Lithuanie & l'archevéché de Prague, et, par la-méme, I'indépendance ecclésia-
stique de l'empire d’Ottokar, La Pologne devait étre enveloppée dans une sphére
d'influences tchéques. L'archevéché, qui jadis fut celui de Méthode, devait étre
renouvelé et transféré 2 Olomouc. Au point de vue politique, cette remarquable
conception s'appuyait, d'aprés I'historien tchéque V. Chaloupecky, sut une tra-
dition ancienne selon laquelle la Grande-Moravie ayant jadis compris neuf évé-
chés, les tois de Bohéme, en tant qu'héritiers de I'empire morave, devaient gou-
verner tous les pays «aliénés de quelque facon que ce fity.? Au méme siécle
(1248), la curie papale renouvela son assentiment & I'introduction de la liturgie
slave en Croatie et en Dalmatie et, un siécle aprés, (1346), sous Charles IV, au

I’:]Eiaﬂce politique de I'empereur byzantin Michel IIT avec Rostislav, prince de

1 A, @. Tuasepannr, ['ycs, €ro otxomenie kb apasocraro# nepksd. CII6, 1893; H.
C. TMansmos, Bonpocs o yamk Bb rycutckoms Zemxeuin. CI16, 1981; idem, K's Bompocy
O CHOMIEHISXT YeXOBB-FYCHTOBB C BOCTOYHOW LepkoBsio Bb moqopand XV s. CI16, 1889.

2 V., Chaloupecky, Posledni Piemyslovei a Evropa. Praha, 1940, 33. Dans le recueil: ,,Co daly nade
zemé Evropé a lidstvu.”

Fig. 1 M. PAULOVA, L’idée Cyrillo-Méthodienne dans la politique de Charles 1V et
la fondation du monastere Slave de Prague, Byzantinoslavica 11 (1950) 174
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Fig. 2 Sample of the article manuscript (Masaryk Institute and Archive of
ASCR, M. Paulova fonds, shelf no. IIT A, inv.no. 658, box 16)
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Fig. 4 1. Zeidler, Happy direction of navigation, Brno 1736, Moravian
National Library Brno (J. SVOBODOVA, Mater Dei, miraculis clara — slavnd diky
zdzrakim / Mater Dei, miraculis clara — berithmt durch Wunder, in: Stiibrny oltar
v bazilice Nanebevzeti Panny Marie na Starém Brné... / Der Silberne Altar in
42 der Basilika Maria Himmlefart in Alt Brann..., 87)
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Fig. ba, b Church of the Virgin Mary at the Emmaus Monastery (Na
Slovanech), Prague, gothic cedilla in the choir with the two-headed
Byzantine eagle (photo: K. BeneSovska)
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Fig. 6 Velehrad, basilica minor, picture of Sts Cyril and Methodius by the
Polish painter J. Matejko, 1885
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print Gemma Moraviae Thaumaturga Brunensis Pennicillo Divi Lucae Fvan-
gelistae delineata Brunae Moravorum ad S. Thomam Apostol. a Saeculis recon-
dita... with a graphic image was brought out by Jakub Maxmilian Swoboda
in Brno (Brunae Typis Jacobi Maxmiliani Swoboda) in 1736. The copper-
plate engraving, brought out also separately and devoted to the Cardinal
bishop Wolfgang Graf von [Count of] Schrattenbach(1660-1738), depic-
ted a sailing ship, the symbol of the Moravian church, in which Sts Cyril
and Methodius baptise the Moravian King Svatopluk.%” The engraving was
made by Ignatius Zeidler in Brno in the year 1736 and is named “Happy
direction of navigation” (Fig. 4).

At the court of Charles IV the “Byzantinizing” tradition also influ-
enced Master Theodoric,%! while jeweller and councillor Wenceslas called
Greek (1 1381) also worked there. Known as Graecus aurifaber,%?> he was
possibly the artist behind the “Byzantinized” Charles University seal® and
the heraldic motif of the two-headed eagle on the seals of Charles IV and
his sons Wenceslas IV and Sigismund.%* The two-headed eagle on the
Luxembourg seals and on the cedilla wall in the Emmaus Monastery nave
(Fig. ba, b) was interpreted as Charles's personal coat of arms and proof
of his relations with Byzantium.%® But this was not just a symbol of the
Byzantine Empire — it also became symbol of other medieval Slav states
such as Serbia and Russia, which in the sense of translatio imperii consid-
ered themselves to be heirs to the Byzantine Empire. Besides the
Byzantine Palaiologoi dynasty this symbol was also used by some members
of the Komnenos dynasty, members of the Serb Nemanji¢ dynasty and the
Bulgarian tsars,%0 so it is theoretically possible to associate the symbol of

vlivu, Olomouc 2009, 112-113; for more details see L. HAVLIKOVA, Cesty ikon.

Madona svatotomskd a Jan Jindiich, Karel IV., Stépan Dusan a loannes V. Palaiologos /
Die Wege der Tkonen. Die Madona von Sankt Thomas und Johann Heinrich, Karl IV.,

Stephen Dusan und Johannes V. Palaiologos, 37-73.

60 J. Rovyr, Obraz a kult v Cechdch 17. a 18. stoleli, Prague 1999, 158-169, here 168,
fig. 31 and note 63 on the pages 180-181; J. SYOBODOVA, Mater Dei, miraculis clara
— slavnd diky zdzrakim / Mater Dei, miraculis clara — beriihmt durch Wunder, in:
Stiibrny oltaf v bazilice Nanebevzeti Panny Marie na Starém Brné... / Der
Silberne Altar in der Basilika Maria Himmlefart in Alt Brunn..., 75-103, here 86-
87.

61 K. STEJSKAL, Emauzy a éesky helenoslavismus, 119.
62 Tbidem.

63 K. CrvriL, Typ sv. Viclava na peceti university Karlovy a ve viatiku Jana ze Stiedy
a jeho derivdty, Pamatky archeologické 36 (1928-1930) 201sq.

64 K. STEJSKAL, Emauzy a cesky helenoslavismus, 121.

65 E. POCHE — J. KROFTA, Na Slovanech — stavebni a umélecky vyvoj prazského kldstera,

fig. 37; K. STEJSKAL, Uméni na dvoie Karla IV., Prague 1978, fig. 134; idem, Emauzy
a Cesky helenoslavismus, 121; P. BALCAREK, Ceskeé zemé a Byzanc, 104.

66 Ch. CHOTZAROGLOU, Die Palaiologen und das friiheste Aufireten des byzantinischen
Doppeladlers, Byzantinoslavica 48 (1996) 60-68.

45



46

Lubomira Havlikova

the two-headed eagle at the Emmaus Monastery not only with the
Byzantine Emperor Ioannes V Palaiologos, but also with the Serbian tsar
Stephen Dusan, the Balkan hegemon (fere totius imperii Romaniae dominus,
Paocirevs kai avtokpatwp Xepfiog kol Pwuaviag, uap u camoopicay Cpba
u I'pxa) .57 By using the two-headed eagle, Charles IV wished to express his
claims to the “Byzantine (Eastern Roman) legacy”. The series of image
plaques which has not survived in the Vladislav Hall at Prague Castle, in
which the Byzantine Emperors were depicted alongside other monarchs,
could have been a manifestation of this political idea.%8

The political opinions of Charles IV reflected the situation in Europe
at that time. As a universalist monarch he took advantage of an eastern
policy of imperial protectionism within the framework of a utilitarian
plan. He had a pragmatic approach to the Great Moravian and Cyrillo-
Methodian heritage, which became a stimulus to restore the Slavonic
liturgy and to establish the Emmaus Monastery for Slav monks in Prague,
“a place of memory™? and a symbol sui generis, which represented the
Cyrillo-Methodian tradition in the Czech lands, evoking ideas of the old
Christian past and Byzantine-Great Moravian relations in the 9" century,
the tradition, living in Moravia and Moravian Velehrad (Fig. 6) up to the
present.

67 B. FERJANCIC — S. CIRKOVIC, Cmegpan Dywan, kpasw u yap 1331-1355, Belgrade
2005, 145; M. DINIC, [ywanosa yapcka mumyaa y o4uma caspemerura, in: 360pHIK
y 4acr miecre croropummuie JlymanoBor 3akonuka, Belgrade 1951, 87-118; Lj.
MARSIMOVIC, Ipuu u Pomanuja y cpncxoj eaadapckoj mumyau, 36opHuk PagoBa
Buzanronomkor Mucruryra 12 (1970) 61-78; idem, Cpncka uapcka mumyaa, T'nac
CAHY, Onememe ucropujckux Hayka 10 (1998) 173-189.

68 A. SALAC, Zur Geschichte de Bautditigkeit Karls IV. auf der Prager Burg, in:
Renaissance und Humanismus in Mittel- und Osteuropa. Eine Sammlung der
Materialien besorgt von J. Irmscher, 2, Berlin 1962, 304sq.; K. STEJSKAL, Emauzy
a cesky helenoslavismus, 123.

69 Viz P. NORA, Les Lieux de mémoire, 7 vol., Paris 1984-1992 (Realms of Memory,
New York 1996-1998; Zwischen Geschichte und Geddichtnis, Frankfurt am Main 1998);
idem, Mezi pameéti a historii. Problematika mist, Caiers du CEFRES 13 (= Politika
paméti, ed. F. Mayer) (1998) 8-18, http://www.cefres.cz/IMG/pdf/nora_
1998_mezi_pameti_historii.pdf; cf. G. KILIANOVA, Identita a pamdt. Devin / Theben
/ Dévény ako pamditné miesto, Bratislava 2005.



